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Islam presents a complete social, economic and 
administrative order. It gives in clear words that 
every person is equal irrespective of his caste, creed 
and colour, it- prohibits monopoly and gives the concept 
of equality. It does not allow usury rather prohibits 
and condemn?., it. It orders every member of the society 
to b-:: just with otb.ers and encourages mutual 
coRSultations before arriving at some decision. 
Some of the principles of Islam are found in the 
principle;; of cooperation namely democratic management, 
equal rights and sharing of profits, mutual 
consultation, political neutrality and help to the poor 
members oi' txie society etc. etc. 
In tViis background the present work deals with the 
relevance of the principles of cooperation and hov? far 
they havi^  been drawn from Islam or in other words how 
far Islamic principles havt; influenced the philosophy 
of the cooperative movement. 
The present study has been divided in four 
chapters. In the beginning introduction is given which 
is followed by the chapter on Muslim Society and 
cooperation. The third chapter deals with the Islamic 
laws and cooptiration. The fourth chaptei' deals with 
Cooperation an<i Islam cind the fifth with Cooperation 
and its relevance iv'ith Muslim Society. In the last 
Conclusioi; and Gumniary is given. 
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huELIM SOCIETY AND COOPERATION 
Literally speaking, Islam means peace and prosperity 
for the whole mankind. A believer has to submit himself 
to commandments of Allah revealed unto his messenger, 
Prophet Mohammad (PBH), and to practise them the way the 
Holy Prophet and his companions did. It has no place for 
modification of Islmaic laws to suit vested interests of 
individuals. Those who do so are not, of course, muslims. 
In other words, Islam provides a complete system 
pervading every aspect of life - social, economic and 
political. The cooperative movement covers economic and 
social ctspects of life of its members. Hence it embodies, 
although very little, the principles laid down in Islam. 
Democracy • 
Democracy in Islam is deep rooted in the concept of 
khalifut khalifa is the representative or viceroy of God 
to act with divine power in administering the affairs of 
the state. The power in administering the affairs of the 
state. The power to appoint him vests in the society 
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which subscribes to 'Tauheed', that is, Unity of God, and 
Risalat, that is, Sunna. The Khilafa can be compared to a 
trustee who, of course, enjoys the right to look after 
the estate of the trust so long as he honestly fulfills 
the conditions of the trusts. The trustee is not the 
owner. He has to carry out the functions according to the 
instructions of the owners and for the purpose for which 
the trust is created. The khalifa is similarly empowered 
to function with the accountability to society and in 
accordance with the instructions of God and Holy Prophet. 
The violation of Islamic laws which are the constitution 
of Islamic society renders him invalid as khalifa. The 
power to impeach him in the event of violation of Islamic 
constitution vests in the society. Every member of the 
Islamic society has the right to the elected as khalifa. 
Thus, Islam does not create a class of khalifa. The 
agency to administer the affairs of Muslim States is to 
be framed with the will of individuals. The authority of 
the State is the power delegated to it collectively by 
the muslim society. In other words, society is supreme 
and the state is sovereign. The same lesson is given by 
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cooperatives. They are democrative institutions run on 
the principle of democratic management for the betterment 
of their members who enjoy equal status in all respect. 
Individual Rights To Freedom 
Islam is uncompromising in upholding the human 
rights to freedom. Prophet Mohammad (PBH) says that those 
who enslave others are abhoerable. Islam is deadly 
against 'slavery'. Islam declares that it is an act of 
great piety to free slaves. Whole of Arabic saw the end 
to slavery the moment these words were uttered by Holy 
Prophet (PBH). 
There was a special provision for Mvasliras to treat 
prisons of war well. The history bears evidence to it 
that the prisoners of the war were absorbed in the 
mainstream of muslim society. They produced eminent 
scholars, jurists, generals and Imams. It proves that the 
prisoners of war were not discriminated against in the 
society. They had equal rights to all the opportunities 
of progi'ess and prosperity. 
The Islamic tenets also guarantee the Individual 
freedom of choice of avocation and consumption. It also 
secures to individuals the freedom of speech, writing and 
association within the limits of Islamic constitution to 
proved social and collective interests. No doubt, the 
same is the aim and objective of the cooperation movement 
without any religious touch. 
The Right to Justice: 
Justice is the cornerstone of Islamic system. It 
does not admit of discrimination in meeting out justice 
on the basis of caste, colour, tribe and sex. The Holy 
Quran has repeatedly stressed to shun from personal bias 
in attitudes in matters of justice. Of course, upholding 
justice, above the self-interests is basic to confidence 
to the reposed in administration of the affairs of 
society. Individuals would have little to cherish in 
living together unless they are certain about justice and 
fair treatment in the settlement of mutual disputes. This 
is what Islam has enjoined the believers to be fair and 
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just to others everywhere. In its day to day working, f lo 
cooperation sector, stands for justice a honesty in all 
its dealings. 
Right of citisens in Islamic State 
Islam has spelt out the basic rights of citizens to 
property. Individuals have the right to own and manage 
property. The strong and the rich should not be allowed 
to usurp the right of the weak and underprivileged class 
to own and manage property. The Holy Quran is emphatic in 
its pronouncement of dire consequences following the 
unabated exploitative tendencies and practices of a few 
rich. It is the duty of individuals and the State both to 
protect the right to properly from being devoured by 
others. 
Protection to life is also cited in Islam as the 
right of citizen of paramount importance. Every one in 
the society has to be well protected. It does not bear 
with those who take law in their hands to commit violence 
on others. Islam rejects such persons from its fold as 
unworthy of support or sympathy from co-religionists 
(other muslims). Stoic stance of Islam on the question of 
protective to life lays a firm foundation of a fearless 
society capable of performing miracles in social and 
economic fields. 
Every one in Islamic society has the freedom of 
speech, writing and association. These rights have been 
enshrined in Islamic constitution to allow individuals to 
develop a society of their choice. 
Right to Basic Necessities of Life 
Islam lias a special provision of Zakat in its 
constitution to provide for needy and destitutes. Of 
cour.se, ixi society based on exchange through market, tlie 
needy are left out of the benefits of tlie nrivate 
dividends. Only those engaged in economic activities 
receive the dividends of joint and collective efforts. 
The unemployed, old and week without supporters and means 
of income are excluded from the distribution of national 
income. As human beings, they have the basic needs to 
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fulfill. Islam makes it a duty of the well-to-do class to 
pay them a pre-determined share of their wealth and 
income to them. It is the social duty of every well-to-do 
member to look after the needy so that they are not left 
to starve. In other words, Islamic society is based on 
the concept of cooperation for social welfare. It implies 
a system of social justice and equality. The cooperatives 
are in a way a modern form of the system in a society 
which gives equal importance to different religions and 
where in members of all religion, caste, creed and colour 
Join hands for the uplift of the down trodden members of 
the society through their efforts. 
Recent rapid growth of urban areas, industrial 
centres and infrastructures does not portray clear and 
complete spectrum of socio-economic problems. Per Capita 
income divides the countries of the region into 'haves' 
(or developed) and 'have-nots' (or under developed). 
Majority of the countries may be termed as underdeveloped 
countries, especially Jordon, Yemen A.R. and P.D.R. 
Yemen. The countries which appear to be developed on the 
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basis of per capita income are undoubtedly fought with 
dangers of socio-economic instability rooted in the 
West's monopolistic control on both the important 
secondary and the tex-tiary sectors. There is almost total 
dependence of the economy of Kuwait and Saudi Arab on the 
West, though both the countries today possess the World's 
highest per capita income. Increased per capita income 
from oil does not answer the more real economic problems. 
Great efforts are required to deal with such social 
issues as migration of population from the primary sector 
to Urban areas in manifestation of regional disparities. 
Income-share of capital to wages is none-the-less 
important economic issue. 
The process of development involves organisations to 
promote capital formation and equitable distribution of 
the fruits among people. There is hardly any view 
contrary to social welfare, let alone savings and 
investment by capitalists and Cooperatives as substitutes 
to do away with poverty, monopoly, inequality and 
exploitation in pursuit of social goods and services in 
place of private goods and services with 'proviso of 
exclusion' of 'have-nots' in the muslim society. Islam is 
the spirit and cooperatives the terse version which 
reject the 'principles of exclusion' for social goods and 
services as parameters of social welfare. 
Primary sector is the base of economic development 
for sustained growth and self-sufficiency. Lev; 
opportunity cost in the primary sector and low investment 
by poor farmers reveal inappropriateness and 
ineffectiveness of agriculture to respond to increasing 
domestic demand for agricultui'al produces. Such failures 
are the inherent attributes of existing farm management. 
Cooperat-ivec promise transformation of peasant economy. 
Cooperatives are not alien to Islam in substatice, 
feature.'i, characteristics, and so also in principles and 
practice. 
Islc'im does not compromise with inequalities inimical 
to flourishing healthy community. Cooperation embodies 
the Islamic spirit for each to share the fruits of l.:-.bour 
with dignity. Cooperation, ti-ue to Islamic tenets, 
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rejects the Alonso's hypothesis that economic growth and 
socio-economic equity are incompatible. 
Islam does not endorse discord and dissensions, 
strives and conflicts. In short terms, unity is the 
golden thread binding muslims together. Monopoly of the 
Western Capital in the Gulf and the Arabian peninsula, 
barring a few countries, is marked by conflicts within 
and between states. Management of human and physical 
resources for unity and amity are one of the objectives 
of Cooperation. Social assets of Cooperatives increase 
efficiency of economic system and narrows down the 
dimensions of conflicts. 'Unity in Cooperation' has its 
manifestation in Europe, Asia, Africa and everywheie. 
Potential or real conflicts have already claimed vast 
human and physical resources of the countries in the 
region. Cooperation is the meiins to remove obstructions 
in the free play of visible and invisible forces to 
promote a strong and united Islamic society. 
In its literal sense cooperation is the spirit of 
Islam, Even before the advent of Islam cooperation was 
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not an unfamiliar concept for the Arabs. The Tribal 
customs were very much based on cooperative ideas and 
principles. Their customs and traditions embodied 
cooperative behaviour. Their mutual relations within the 
tribe or the relations of one tribe as a whole with other 
tribes were governed by the spirit of cooperation. In 
brief, cooperation was the only force that regulated life 
in those days. Islam, being a religion of wider out-look, 
strengthened and formalised the spirit of cooperation and 
mutuality among its followers. 
A serious study of the Holy Quran reveals that Islam 
has full concern for social and economic problems of man. 
Islam does not favour isolation and seclusion from the 
world. On the other hand in Islam, even worship is not an 
individual affair. To inculcate the spirit of 
collectivism and cooperation, Islam attaches more 
importance to prayers performed collectively (in JAMAT). 
Thus there is more and more emphasis that the members of 
the society should know the problems of each other and 
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try to help in the solution of such problems 
collectively. 
In this way Islam encourages the spirit of mutual 
help and discourages exploitation. Islam recognises two 
basic relationships-man's relation with God and man's 
relation with fellow men, and gives equal importance to 
both these relationships. Thus, worldly aspects of life 
are also important in Islam. It is clearly stated that a 
hungry man cannot devote fully to religious matters. When 
there is poverty, economic distress and exploitation in 
society, the community cannot be a disciplined one. It is 
said that even prayers to God will be sincere when man 
feels socially protected and economically satisfied. 
Against this background, Islam makes provisions for the 
satisfaction of material needs. 
The Quran, after making mention of faith "IMAN", 
frequently mentions two acts of piety "Alsalat" and "Al 
ZAKAT". 
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Those v?ho believe and do deeds of righteousness and 
establish regular prayers and regular charity will have 
their rev?ard with their Lord, on them shall be no fear 
nor shall they grieve . 
In this way ALLAH considers the prayer and the poor 
due as the twin foundation stones of practical faith. 
Islam lays equal force on the rights and duties of 
man towards mankind. The concept of Al ZAKAT makes the 
man mixidful of the welfare of his f ollow-beings. Islam 
has transformed this aspect of moral obligation into a 
legal duty. Thus cooperation and mutual help cire 
essential in the practical working of Islam. 
Islam is a way of life that covers all the aspects 
of man's life. It must be noted that in ISLAM there are 
no separate departments for politics, sociology, or 
economics as we find in other religions and systems of 
the world. 
It does not mean that in Islcim there is no 
importance of the economic aspect of life. As a matter of 
1. Sura II: Baqara - 2:2^7. 
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fact, there is full emphasis on the material requirements 
for a happy and satisfied living. The distinguishiing 
feature of the economic system of Islam is that here man 
is given a free and equal status. The real basis of 
economic relationship in Islam is active cooperation; and 
all the members of the society are brothers together. The 
good of individual lies in cooperating with each others. 
Islam emphasizes that all men are brothers. Their 
life pattern should be such as that every individual 
feels the responsibility for the welfare of others 
together with his own. Islam teaches that all men are tlie 
children of 'ADEM' Islam teaches that individuals should 
form cooperative system for economic pursuits. The idea 
is that what one man cannot do alone he should join hands 
with his fellow brothers. Therefore man should be with 
other men living as a member of one family. In every 
family some members are rich while others are poor. The 
strong should help the weak just like a joint family. 
Cooperatives can be organised for achieving economic 
ends. There are varieties of economic ends hence; various 
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types of cooperatives viz., credit, housing, marketing 
etc. 
Under capitalist and socialist systems, the 
cooperative societies; function differently. The 
cooperative teachings in Islam are broad based, clear and 
definite. In modern cooperative societies, we find 
exploitation of members by members of the society The 
cooperative system in Islam is under the concept of God 
and every man knows that if he will cheat and exploit 
others in this world he will be punished by God in the 
next world after death. In Islam there is no compulsion 
( p\J>\). Therefore, cooperative organisation in Islam is 
voluntary. In Islamic cooperation, people are not simply 
members but they are brothers to each other. This spirit 
of brotherhood is far stronger than the feeling of 
membership. In Islam every member is duty-bound to solve 
the problems of his brother fellow because he knows that, 
if he will be selfish and cheater, he himself is the 
loser. Therefore, cooperation in Islam is free from the 
defects of modern system of cooperation. There is spirit 
of cooperation in Islam. 
Iti 
Islam is for all times and, therefore, this has all 
the qualities of adjustment. Islam was not onl7 for those 
people who were present at the time of holy prophet; it 
is for us also and for all generations upto the day of 
judgement. It is an ever lasting religion and offers the 
solutions to problems of different nature and in all 
different times. Islam teaches that the society should 
adopt all good and useful things provided they are not 
against the basic spirit and teachings of Islam. It is 
said that cooperative movement is a middle way between 
the capitalism and socialism. Islam is a religion based 
on justice ( «iJ>-fc) . Therefore, we find in Islam the spirit 
of cooperation and cooperative organisation at every 
stage. Islam prescribes a general principle of paramount 
importance and universal application:- "Cooperate with 
one another for the purpose". This means that the man who 
undertakes a noble and righteous work, irrespective of 
the fact whether he is living at the North pole oi" the 
South Pole, has the right to expect support and active 
cooperation from the muslims. 
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On the contrary, he who commits the Vice and 
aggression, even if he is our closest relation or 
neighbour, does not have the right to our support and 
help in the name of religion, nor should he has the 
expectation that muslims will cooperate with him or 
support him. Thus a man who is doing deeds of virtue and 
righteousness, though he may have no kinship with 
muslims, but muslims will be his companions, supporters 
and v?ell-wishers. 
Islam has with equal clarity and definiteness 
conferred the right to security of ownership of property. 
It is completely prohibited, unless acquired by lawful 
means as permitted in the laws of God to take away 
property to others. The low of God categorically 
declares. 
"And do not devours one others wealth by false and 
illegal means 
1. Sura Baqara 2 ••188. 
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Islam has also given people the right of freedom of 
association and formation of organisation. This right is 
subject to certain general rules. It should be exercised 
for the propagation of virtues and righteousness and 
should never be used for spreading evil and mischief. 
Addressing the Muslims to claim ourselves as muslims, we 
must reform society and invite people to righteousness. 
Islam has recognised the right of the needy people to be 
helped and provided with assistance. 
The Holy Quran declares: 
N^ ; oi n (V^-^ ^ ^-^' '-^fl/^^\q3 , rj 
1.2U J\i 
"And in their wealth there is acknowledged share of 
the needy and the destitutes". 
In this Verse the Quran has not only conferre;d a 
right on every needy man v?ho asks for assistance in the 
wealth of the Muslim but has also laid down that if 
muslims come to know that a certain man is without the 
basic necessities of life, irrespective; of the fact 
1. Sura Li:Zariyat (51:19). 
19 
whether he asks for the assistance or not, it is the duty 
of a Muslim to reach him and give him all the help that 
he can. For this purpose, Islam has not depended only on 
the help and charity that is given voluntarily but has 
made compulsory ZAKAT as the third pillar of Islam, next 
only to profession of faith and worship of GOD through 
holding regular prayer . 
The prophet has clearly instructed in this respect-
that "It will be taken from the rich and given to those, 
in the community, in need "(BUKHARI AND MUSLIM) In 
addition to this, it has also been declared that the 
Islamic society should support those who have non to 
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support them . 
The prophet has said "The Head of State is the 
guardian of those who have nobody to support them" (ABU 
DAWUD). The muslim society has been entrusted with the 
1. "Boor Due (Zakat)" copyright in India by Crescent 
Publishing published by Crescent Publishing 1983: 
p.2. 
2. Ibid, p.5. 
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duty and responsibility of looking after all those who 
need help and assistance. Islamic society cooperation is 
by itself to be acknowledged as a welfare society 
premised on commitment to act as guardian and protector 
of all those in need. 
One who reads the instructions for payment of ZAKAT 
on each item of the mentioned wealth, would find that it 
is very easy to apply and would, therefore, not be 
unwilling to pay. Such funds collected from muslim 
society are to be used for the benefits of the society 
itself, vis., for helping the needy ones, building 
rightful associations, schools, colleges and other such 
institutions as necessary for the welfare of the 
cooperative society. 
Such payments are obligatory like the worship. The 
holy Quran always invites Muslims to worship God and pay 
Zaka'at: ^ 
cvn- < '^  o^^J^Z ^3f 3\Sji| )^\_^ A>V-^ i i3^^^ ' ^ ^ ^"^ " 
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The verse: 
" Offer prayers and pay 
Zaka'at, And Kneel downwith 
Those who Kneel down unto God" . 
If one pays attention to the meaning of this verse, 
he would understand how 'Social is Islam', and how it 
strengthens the relations between an individual and the 
society, how people stand together for worship without 
differentiating between the poor and the rich, master and 
servant. It definitely creates friendship and love 
between individuals and makes every body understand each 
other. This creates cooperative spirit among members of 
the society. 
In the context the next chapter deals with the 
Islamic laws and cooperation in detail. 
1. Sura Baqara, II, (2:279) 
cmpccEja-ii 
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ISLAMIC LAWS AND COOPERATION: 
In the preceding chapter, it has been examined how 
cooperation spirit is inhibited in the Islamic system. The 
present chapter provides and insight into Islamic laws in 
support of Cooperation ideology in this context of social 
and economic issues. Cooperation in Islsim and it's 
principles are basic to the Islamic economic system. Islamic 
cooperative society have its own principles: voluntarily, 
equality, redistributional justice, collective service, 
individual interest, productive work, and mutual help. 
Cooperation in Islamic society is the organisation for equal 
opportunities, redistribution of income and wealth, 
democracy, devotion and loyalty to Islam. 
The modern cooperatives have drawn many of their 
principles from the Islamic society as in evident from the 
following discussion on the principles of modern 
cooperatives 
1. Voluntary Association 
2. Democratic Management 
3. Self help and Mutual Help 
23 
4. "No Interest" Motive 




1. Voluntary Association: 
The first and foremost principle in Islam is non 
compulsion and to make people free to make choice to join or 
not to join a society. Like wise, the cooperatives have 
adopted it as a principle. This principle is coherent in 
Islamic teaching and is fully advocated and practised. In 
fact there is no compulsion in Islam to the extent even to 
join or not to join Islam - what to say of a cooperative 
society, which is for the mutual benefit of all. It should 
be noted that in any Islamic society non compulsion is the 
cardinal principle. In capitalist and socialist types of 
organisations, this principle may undergo a change as and 
when desired. In Islamic society and system which is 
actually a comprehensive and all pervading system, we find 
that these are eternal laws and constant values of life; 
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but, at the same time, consideration has been given to 
changes brought hy time and the circumstances and the 
existing needs of the poor. It is because of the fact that 
Islam presents a perfect and dynamic way of life and not a 
static one workable only in a set of conditions. All 
measures are taken to ensure that muslim society remains 
well integrated, traditions are upheld and the feelings of 
mutual help are developed and nourished to grow stronger. 
The spirit of Islam emphasizes at the cooperation among the 
people in social and economic endeavours. 
2. Democratic Management: 
According to the Holy Quran: 
"Those who hearken to their Lord, and establish regular 
prayer; who (conduct their affairs by mutual consultation; 
who spend out of what, we bestow on them for sustenance" . 
Another significant and dominant principle of 
cooperation throughout the world is that its administration 
and working is to be carried on democratically. It means 
1. Sura XLI:Shura, (38:42). 
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that all matters and issues are discussed, debated, voted, 
assented and implemented. In this regard we find that it was 
Islam which gave to the World this idea and practice 
centuries ago. Islam has provided full liberty to 
individuals to express his view-points within the framework 
of Islamic laws applicable to the working of an Islamic 
organisation or society. History tells us that important 
issues used to be discussed and debated in mosques and 
decisions were taken after joint consultation. In a 
cooperative society rules and bye-laws are first discussed 
debated and then involved; and on such basis suitable 
decisions are taken for administering the affairs of a 
cooperative society. It is in the light of the fact that 
Islam gives each individual the right to contribute to 
solution of the problems of cooperative society. It can, 
therefore be observed that the most outstanding feature of 
Islam is democracy and democratic principles conscientiously 
followed in every walk of life. Each member of a cooperative 
society has to exercise one vote irrespective of status, 
race, tribes, colour and the number of shares held. 
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3. Self-helps and Mutual help: 
A muslim covers his brother muslims. 
According to the Messenger of Allah, Mohammad (P.B.H.) 
is reported to have said: 
"A muslira is a brother to another muslim, he neith 
oppresse other, nor leaves him helpless. Whose fulfills the 
need of his muslim brother, Allah will fulfill his need. And 
one who removes the worry of a muslim Allah Almighty will 
remove his worries on the day of judgment. And whose covers 
the faults of a muslim, Allah will provide him cover on the 
day of Rescurrection" . 
"BUKHARI" 
This principle is the central idea of Islamic 
principles. Islam prohibits selfish approach and self-
interest in respect of spiritual values and prayers. Man in 
Islam is the real centre and pivot of all activities and 
consideration. He is neither totally helpless nor does he 
1. Akhlaq Husain, Prophet Guidance for Social life, Adam 
Publisher and distributors, New Delhi,India, 1981, p.25. 
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enjoy unlimited freedom unbounded to bedevil the world. If a 
poor lives in a poor dwelling and the rich does in a very 
big and impressive house it shows that society is not 
healthy and free from social injustice. It simply means that 
distribution of income and wealth does not take care of the 
poor. Islam does not stand for such society, Islam invites 
every body to be just and faithful to mankind Islam permits 
individual well-being and appreciates cooperative efforts of 
all for social welfare. In Islam it is shameful to ignore 
the needy. According to Islamic teaching there should be no 
hungry, poor, destitute and desperate. If the society does 
not exert itself to remove these social evils, it is 
definite that his share has been devoured by rich. It is in 
this context that Islam advocates the real spirit of self 
help and mutual help. In an Islamic society the idea of 
self-help and mutual help has been rightly derived from Holy 
Quran when Almighty God commands: 
The basic thing in this connection is to improve the 
lot of the poor through collective efforts by means of which 
those who are financially worse off and are not in a 
position to take material advantage are supported by well-
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to-do persons. The rich contribute to a social welfare fund 
to be used in elevating the poor above poverty line. The 
rich and the poor come together for their mutual benefits. 
Their collective efforts in this way will ultimately benefit 
the entire community. In an Islamic society, all muslim 
members are for a muslim member of the society and the same 
member is for all members (one for all and all for one). 
From the above, we can infer that common efforts and 
collective participation will inculcate the real spirit of 
self help and mutual help, as in the intent of Islam . 
4.'No-Interest' Motive: 
According to the Holy Quran: 
"Those who devour usury will not stand except as stands 
one whom the evil one by his touch, Hath driven tomadness 
that is because they say." Trade is like usury, But God hath 
permitted trade and forbidden usury. Those who after 
receiving direction from their Lord, desist, shall be 
1. Syed Abu A'la Maududi - Human Rights in Islam Markazi 
Maktaba Islamic, Delhi, p.24. 
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pardoned for the pasts their case is for God (to judge). But 
those who repeat (the offence) are companions of the fire, 
they will abide therein (forever)" . 
Islam does not allow usury. It allows profit which a 
business unit can earn through efficient services to 
consumers. According to this principle, profit-making is not 
prohibited in an Islam. But maximizing the income by means 
of interest (usury) is totally discarded in Islam. The 
profit can no doubt be increased through sound management 
but not by means of non-politic practices. 
5. Open Door Policy: 
In Islam the doors are open to all, i.e., existing and 
potential member of the community. It is with the view to 
avoid discrimination between the original muslims and 
converted from other faiths to Islam. The open door policy 
helps muslim society to garnish large resources from ever 
increasing number of the members. Growth of resources is 
essential for Islam to assume functions in ever wider field 
of social and economic aspects for the benefit of the 
1. Sura II: Baqara (2:275). 
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society. Undoubtedly, people of unsound mind and those of 
undesirable character as well as minors are not allowed to 
participate in any decision 
6. Publicity: 
The principle of publicity does exist in an Islamic 
society. No doubt the media of publicity was different 
during the ancient and medivied society but for developing 
trade and commerce same sort of publicity work was 
practised. The idea behind the publicity and education in an 
Islam.ic set-up is to equip muslim with the spirit of 
cooperation among themselves. Publicity is designed with the 
aim of conveying the message to inviting people in joining 
hands with the other muslim brothers in society for the 
overall prosperity advancement and development of muslims at 
large. 
7. Impartiality: 
Another principle of cooperation is the impartiality in 
matters of dealings and treatment. Islam present a 
practical example of impartiality as it does not favour any 
one on the basis of his connection with some party. Here 
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relationships and party politics do not count much. The 
object of an Islamic society is to uplift the muslim in 
general for achieving their economic and social goals for 
the muslim society. There is no question of influence on the 
basis of relationship. Caste, race, tribes, region or 
colour. Here the basis is Islam which has formulated rules 
to ensure impartiality to settle disputes among themselves. 
8. Equality: 
This has been exemplified by the Prophet's (P.B.U.H.) 
saying: 
"No Arab has any Superiority over a non-Arab, nor does 
have a non Arab any Superiority over the Arab; nor does a 
white man have any superiority over the black or the black 
over the white. Your are all the children of Adam; and Adam 
was created from clay. 
"Bayhag and BAZZAZ" 
In this manner, Islam has established equality for the 
entire human race and struck at the very root of all 
distinctions and discriminations based on colour, race, and 
32 
nationality. According to Islamic law, God has given man 
this right of 'equality' as a birth right. 
In Islam all are equal irrespective of sex, race, 
region and colour. It is foundation-stone of an Islamic 
democracy, within which the relationship among members is 
governed by equality and just treatment. The principle of 
equality is basic to Islamic precepts regulating both 
spiritual and worldly affairs.In Islam there is no 
discrimination on the basis of colour as illustrated by 
equal rights available to (Bilal-e-Habashi) who was a black 
negro but appointed as the first Moazzin {one who gives call 
for prayer). Similarly there are countless occasions to 
prove that equality is only found in true spirit in Islam 
than in any modern society. In Islam the relations, race, 
tribes, regions and colours are not material. Truth, justice 
and equality are alone important considerations. 
The above discussion indicates that all principles advocated 
by cooperatives were inhibited in Islam about 1400 years 
before the existence of modern cooperatives. 
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COOPERATION AND ISLAM 
Development through cooperatives has been recognised as 
an important strategy of planning. Greater and greater 
efforts are being made to encompass more and more farmers, 
specially small and marginal, into cooperatives fold so as 
to ensure better inputs and better marketing of their 
commodities, thus contributing to social and economic well-
being of the bulk of rural poor. Mobilization of local 
resources and providing new opportunities for the poor are 
goals of cooperatives. Unfortunately most cooperatives have 
been unsuccessful in meeting these goals. 
In recent years, a good number of social scientists are 
studying cooperatives in developing countries including 
islamic countries. Cooperative institution has long been 
considered more as an economic than a social institution. 
This partly explains as to why the social scientists have 
kept aloof from the study of cooperatives. Though there have 
been few instances of case studies of certain types of 
cooperatives since late sixties, no systematic attempts have 
been made to identify the social variables involved in the 
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success or failure through comparative analysis of 
cooperatives located in developing world including islamic 
countries. 
Some key questions that every social scientists 
everywhere working on cooperatives faces today are : 
(a) Why do some cooperatives succeed while others fail ? 
(b) What are the sociological factors involved in the 
success or failure of cooperatives ? 
(c) What are the social implications of success in 
terms of benefits for the poor ? 
Before analyzing the social variables, a consensus has 
to be reached among the social scientists on the criteria of 
successful cooperatives. There is a misconception among some 
of them that the profit is only criterion of successful 
cooperatives. This has led to neglect of some other 
important criteria of success. The classical profit 
maximising model of cooperatives has now been replaced by a 
1. Cooperator, p.169, date September, 1986. 
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new one in which other objectives have also been 
incorporated. The modern concept of cooperatives no longer 
includes such endeavours within the realm of economic 
cooperation. 
In the third world countries and Islamic countries as 
well, many of the cooperatives had their origin in informal 
socio-economic groups when the cooperatives are viewed as 
vehicle of rural development programmes. They pursue more 
broader objectives than the economic benefits alone. 
The success of cooperatives can be judged on the basis 
of objectives and principles of cooperative. Any social 
analysis must find out the extent to which these principles 
have been translated into practice and the objective it has 
attained. 
In this context, it is essential to point out that the 
examination of structural frame work of cooperative in terms 
of backward and forward linkages is essential to find out 
the extent to which the present structure is helpful to 
members, especially the weaker and poor section of the 
society. 
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The earlier models asserted that for a cooperative to 
go out of the way to help the poor and weaker sections would 
amount to discrimination against other members of the 
society. To bring about social equity and reduce some 
economic disparities was the responsibility of the state, 
but the new model assumes that one of the objectives of 
cooperatives is to strive for social equity and also to 
secure social amenities to weaker section of rural 
population. The social scientists must study the credit 
cooperative institutions not in isolation but in relation to 
other cooperative institutions (secondary and apex) which 
are functionally related to it. 
The building up of appropriate linkages with the 
growing members is crucial in the success of cooperatives. 
It has been observed that many of the cooperative marketing 
societies, having processing units, are running in profits 
but have hardly any linkage with the members belonging to 
rural weaker sections. In that case the cooperatives are 
considered a failure inspite of profits. 
Secondly, if the societies have not been able to give 
benefits to the members, specially to small and marginal 
farmers a cooperative is considered a failure. 
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One of the important criteria of successful cooperative 
is the democratic management. Although the members of the 
board are elected democratically, they may function in an 
autocratic style as all the major decisions are taken by the 
president and there is little delegation of power. As 
Stephenson has observed, "This can be dangerous in that the 
Board comes to be recognised as the tool of the dominant 
individuals and in consequence loses its value". 
The president ixi such circumstances provides leadership 
but does not carry responsibility of it. In some of the 
societies, there are officials appointed on the Board. It is 
necessary to examine the roles played by the nominees in 
order to find out the extent to which their roles are 
positive or disfunctional to the success of cooperatives. 
Another important criterion of successful cooperative 
is the local leadership. The outstanding successful 
cooperatives show, as the sugar cooperatives in Maharashtra 
and the dairy cooperatives of Gujarat, have been the result 
of local initiative. It is necessary to examine the pattern 
of local leadership in the cooperatives to find out how far 
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the leadership has played a positive role in the success of 
cooperatives. How far cooperatives can act as interest 
groups depends largely upon leadership. As Baviskar 
observed: in some situations, cooperatives have acted as 
interest group and articulated the interest of their own 
members". 
Wherever strong cooperatives have emerged, their 
leaders have pressed more articulately and effectively 
various local demands better irrigation facilities, more 
fertilizer, new processing industries and even ambitious 
projects like paper mill or a fertilizer factory in the 
cooperative sector. 
The leaders of sugar factory have acted as a pressure 
group both at the state and the national levels by trying to 
secure better terms and higher price for their produce. 
Finally, the success of cooperatives to a great extent 
depends upon the efficiency of management. In the processing 
plant the economies of the unit depends in most part on 
judicious purchases leading to economies in the purchases 
portfolio and conscientious sales leading to high 
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realization from the disposal of the products. It is, 
therefore, necessary to examine the degree to which the 
efficiency of management has been achieved by the 
cooperatives. 
Although it is not the task of social scientists to 
work out the economic viability of the cooperatives. But the 
social scientists have to bear in mind that the cooperative 
institutions, besides being a social organisation, is also 
an economic organisation. If the plant is running far below 
the capacity due to lack of funds or some technical 
problems, plants will suffer losses and consequently social 
and economic objectives could not be achieved. Therefore, 
whenever a social scientist makes a comparative study of two 
cooperatives in different regions, he should examine the 
dynamic interplay of combination of factors, economic as 
well as non-economic, as contributory factors to the success 
or failure of cooperatives. The social scientist's approach 
assumes the dynamic interplay of various factors in order to 
have a realistic view of the system. 
In conclusion, we may say that determining the success 
or failure of a cooperative, the social scientists must look 
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into the principles upon which the cooperatives are based, 
particularly in terms of the linkage with the growers, the 
benefits for the members, the way the management functions, 
and the role played by the local leadership. 
Secondly the social scientists must not forget the fact 
that the cooperatives are also economic organisations 
besides social organisation. 
Finally, the social scientists should examine the 
dynamic interplay of combination of factors in the analysis 
of cooperatives. 
Dsmamics of Cooperation: 
A good deal of confusion persists about the concept of 
cooperation. One of the reasons for the confusion is, 
perhaps, the long road through which cooperation has marched 
since the Industrial Revolution first began in England. At 
first, the cooperative effort was in the sphere of 
distribution in England, and then it entered other areas of 
credit, production, agriculture, non-credit, etc., in other 
countries. Yet another and more important reason for this 
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confused thinking is also due to the importance that has 
been unduly attached to the dictionary meaning of the word 
'Co-operation'. The literal meaning of the word 'Co-
operation' is working together. In every organization or 
business there is some 'working together', and certainly no 
civilization can survive without it. It is, therefore, rot 
very correct to define 'co-operation' as 'working together'. 
What makes 'Co-operation' different from other organizations 
is, the application of this principles of 'working 
together'. From this point of view, cooperation is the main 
spring of modern civilization. It is the fundcunental basis 
of all human conduct and is the mortar which cements the 
various parts of body, that is called society. It thus 
becomes the very life and blood of human life and all living 
organism. In an attempt to preserve uniformity of concept, 
it is necessary to survey the various definitions of 
cooperation given from time to time. 
In the sixth issue of the The Co-operator, October 1, 
1828, Dr.William King listed the objects of a co-operative 
society: 
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1. The mutual protection of the members against POVERTY. 
2. The attainment of a greater share of the CCXfFORTS of 
life, and 
3. The attainment of INDSFENDENCE by means of a common 
capital. 
In 1908, Dr. C.R. Fay defined cooperation as "an 
association for the purposes of joint trading, originating 
among the weak and conducted always in an unselfish spirit 
on such terms that all who are prepared to assume the duties 
of membership share in its rewards in proportion to the 
degree in which they make use of their association". 
Margaret Digby, although she considers it as a good 
definition, accepts it with reservations. 'Trading' is too 
narrow a term to cover, in fact, all the multifarious 
activities which are carried on by cooperatives, and the 
'weak' is again to be accepted comparatively. Cooperation in 
modern times is as much needed by the poor as, perhaps, by 
the rich. The views is subscribed by muslim who consider 
society as group of varied classes working together for 
common welfare. It is absolutely wrong to say that 
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cooperation exists for weak and poor people or for those who 
lack resources. This might have been true when the first 
society in Rochdale was established, but certainly it does 
not hold good any longer today. To limit a cooperative 
organization for a weak or poor section of the population is 
to degenerate the basic philosophy of cooperation which 
stands for something higher and nobler in life. The 
definition of cooperation by early writers as 'an 
association of weak for improving their economic status' 
owes its origin to the fact that the beginnings of 
cooperation were made by those who were, indeed, very poor 
and had absolutely little or no resources. The case of the 
weavers of Rochdale bears ample testimony to this fact. 
Then, again, the cooperative activity entered into the 
sphere of credit to relieve the farmers of Germany and Italy 
who were in deep debts and poverty. It is on account of this 
historical fact that the pioneers of cooperative considered 
cooperation as an instrument for lifting the people from 
poverty to prosperity and progress, 
Margaret Digby quotes in The World Cooperative Movement 
Dr.G.Mladenatz who, seeking the common element in all 
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cooperative enterprises, has said that "they are 
associations of persons, small producers or consumers, who 
have come together voluntarily to achieve some common 
purpose by a reciprocal exchange of services through a 
collective economic enterprise at their common risk and with 
resources to which all contribute". In this, as in the 
earlier definition, writes Digby, there are a number of 
ideas the ideas of freedom, of democracy, of mutual 
responsibility in economic life, and the ideas of an ethical 
approach to that life. 
An Economic Enterprise 
"Economics", says Professor Marshall in the opening 
words of his Principles, "is a study of mankind in the 
ordinary business of life", and cooperation is one way of 
conducting certain parts of this business. An an aspect of 
business life, cooperation is concerned with free men in 
self-regulated action. This is what C.R.Fray writes in his 
work, 'Co-operation At Home And Abroad'. Cooperation is thus 
a form of an economic enterprise, the structure and 
objectives of which are somewhere between those of a private 
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business and of a public undertaking. Henry F. Bakken 
writes:"Cooperation is a resultant system of economy. It is 
a synthesis combining the desirable qualities of the 
laissez-faire economy and the planned economy. The 
undesirable features inherent in two older systems are not 
transmitted to the new system of cooperation. It is a direct 
challenge to the private profit system on the one hand, and 
to totalitarian rule on the other". Henry F. Bakken writes 
in Basic Concepts, Principles and Practices of Cooperation: 
that the philosophy of people at any given time will 
determine the system of organization that they will adopt to 
govern their economic activities. He says that, broadly 
speaking, their choice is limited to three main types of the 
economic system. One type known as laissez-faire is 
characterised by lack of organization. In a laissez-faire 
economy it is every man for himself. Planned economy is 
another system in which the authority is centered in some 
individual or a group of master-minds to draft, direct and 
control the activities of the masses towards definite goals 
in such a way that the greatest social good may be attained. 
Co-operation is the third system. From this point of view, 
he considers, cooperation an economic system too. Although 
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it is too much to think of the entire economic community 
being organized on cooperative lines, it would be no 
surprise if the philosophy of cooperation one day becomes so 
pervading and so pervasive that it continues to guide the 
economic destiny of many of the free nations of the world. 
This would be possible only when 'Cooperation' is 
substituted by 'Cooperatism'. 
Holyoake, for instance, defines cooperation as 
voluntary concert, with equitable participation and control 
among all concerned in any enterprise. This was based on a 
clear exposition of the evils of capitalism in the early 
stages. Herrick defines cooperation as the act of persons 
voluntarily united, to utilize reciprocally their own 
forces, resources, or both, under their mutual management to 
their common profit or loss. These definitions have laid 
greater stress on the voluntary aspect of cooperation and 
mutual help. This is indeed something very much inherent in 
the very nature of cooperation. But this cannot be said to 
be everything in the concept of cooperatism in as much as 
every organization survives on mutual help. 
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F.Hall defines a cooperative society as "an association 
of shareholders, usually described as members, who have 
contributed a fund of capital to be employed under their 
collective direction for trading purposes in providing for 
their needs as producers or as consumers. This definition 
includes all types of cooperatives — distributive, 
productive, agricultural, credit and housing, as well as 
federal societies in which the shareholders and other 
societies join in their corporate capacities. 
A recent publication of the I.L.O. defines a 
cooperative organization thus: A Co-operative is an 
association of persons, usually of limited means, who have 
voluntarily joined together to achieve a common economic end 
through the formation of a democratically controlled 
business organization, making equitable contributions to the 
capital required and accepting a fair share of the risks and 
benefits of the undertaking. 
In 1937, in the U.S.A., a Report of the Inquiry on 
Cooperative Enterprise defined a cooperative enterprise as 
the one which belongs to the people who use its services, 
the control of which rests equally with the members and the 
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gains of which are distributed to the members in proportion 
to the use they make of its service. 
The above definitions lay stress on various aspects of 
cooperation — some on its voluntary nature and others on 
its economic advantage to poor and weaker people of society. 
All of these emphasize the democratic nature of a 
cooperative enterprise. Further, a cooperative undertaking 
is essentially based on mutual and self-help. The profit 
motive is not its concern. Service is its philosophy. 
Capital gets only a secondary place in its organizational 
structure. 
Legal Concept 
Let us also briefly take up the various legislations 
which have tried to define a cooperative enterprise. In the 
English law for long there has been no positive definition 
of a Cooperative Society. The Prevention of Fraud 
(Investments) Act, 1939, however, gives only a negative 
definition which lays down that the expression 'Co-operative 
Society' does not include a society which carries on or 
intends to carry on business with the object of making 
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profits mainly for the payments of interest, dividend or 
bonuses on money invested or deposited with or lent to the 
society or any other person. 
The Austrian Act defines a cooperative society on an 
association with an unlimited number of members, the object 
of which is the promotion of the industry or trade of their 
members by means of common action or credit". 
In Japanese law of 1921 defined a cooperative society 
as an association having legal existence, formed by persons 
of modest means in order to promote and develop according to 
the principles of mutuality, the exercise by the members of 
their occupations and the improvements of their economic 
condition. 
In Belgium the legal status for cooperative societies 
has been provided by the code of commerce since May 18, 1873 
which has been amended by several laws. According to Article 
141 (Section VII), the cooperative society is composed of 
members whose members and shares are variable. The shares 
are not transferable to a third person. The cooperative 
society sets up its own statutes. 
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In France, the legislative functions are generally 
based on the classical codes of the Napoleonic era; and the 
Civil Code of 1804 and the Code of Commerce of 1807 provide 
principles for economic organizations, but till 1947 no 
exact and formal definition existed for a Cooperative 
Society. Even this legislation does not point out what a 
cooperative society is. Article I of the law attempts to 
define the cooperatives in general by their essential 
objectives and characteristics, and there are now separate 
special laws pertaining to various types of cooperatives. 
In Germany, the general law of Cooperation was enacted 
on May 1, 1889 and it still provides the basis for the legal 
status of Cooperatives, although amended several times since 
then. Cooperatives are registered organizations with either 
unlimited or limited membership liability. 
In Greece, the general law of 1914 (Number 602) gives 
legal status to cooperatives. According to this law, the 
cooperative is a society with non-fixed capital and the 
number of its members is undetejrmined. Such societies may be 
organised as credit societies or established for the 
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purchase, sale or consumption of goods, or they may be 
engaged in production or house building. 
In Italy, the first legal provisions for cooperatives 
were made by the General Commercial Code of 1883. This Code 
did not specifically define the cooperative character of 
such societies but only classified cooperatives as societies 
with variable capital. The new constitution of the Italian 
Republic, which came into force on January I, 1948, 
according to ARticle 45, recognises the social function of 
cooperative societies of a mutual aid character not pursuing 
the objects of private profit. The law shall favour the 
establishment of such societies by the most suitable means 
and shall secure maintenance of their character and object 
by appropriate supervision. 
In the Netherlands, the Cooperative Act of 1925 defines 
the cooperative society as an association of persons who 
wish to promote their economic interests through joint 
economic action as in production or in the provision of 
credit or insurance. In Sweden, the first law relating to 
cooperative societies came into existence in 1895, which was 
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replaced by a new law on June I, 1951. In order to secure 
registration under the new law, a society shall have for its 
purpose the promotion of the economic interests of its 
members by carrying on economic activity in which the 
members take part as consumers, suppliers, or through the 
contribution of their own labour power, or through the use 
of the society's services, or in some other way. 
American legislation contains many different legal 
definitions of cooperation. In Haiti, for example the law 
states that "A Co-operative Society is an association of 
physical persons who, having recognized their community of 
economic needs, associate together with a view to meeting 
them by a system of joint enterprise. A society is composed 
of members, whose number and contributions may be variable 
but whose shares are personal, indivisible and not 
transferable". It also states that "The existing Co-
operative Societies, and any societies set up in the future 
shall be based on the following principles: 
1. Open membership and voluntary co-operation, 
2. Limited interest, 
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3. Democratic control (one man one vote), 
4. Distribution of surpluses in proportion to business 
done, 
5. Political, racial and religious neutrality, and 
6. Promotion of members' education". 
More or less similar definitions are to be found in 
several other countries, e.g., Brazil, Costa Rica, the 
Dominican Republic, Guatemala, Nicaragua, Paraguay and 
Uruguay. Some countries have specific legislations 
pertaining to the main types of Cooperative Societies, e.g., 
Chile, Colombia and Ecuador. 
Variations in Concept Formulation 
The above brief account of legislative measures 
establishes beyond doubt that the various countries have 
given cooperation a legal recognition. It is also by no 
means easy to give a standardized concept, based on the 
above varied legal provisions. Such an attempt would not 
only complicate but would also present an incorrect picture 
of the concept of cooperation. The Acts of the various 
countries have differently laid down the various rules and 
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detailed procedures relating to cooperatives. Various words 
such as "acts", "laws", "orders", "rules", "ordinance", bye-
laws", "association", "society", etc., have been used. The 
number of statutory provisions, amendments, etc., has also 
increased with the progressive evolution of cooperation. 
Yet, it should not be difficult to point out certain general 
provisions that may be designated as basic principles of 
cooperation that underlie all types of cooperative 
legislation. 
In some countries more details may be required to suit 
the local conditions, e.g., in some countries, special laws 
exist for cooperatives in general, in other countries there 
are laws for specific types of cooperatives, and in some 
others the cooperatives are bracketed with commercial 
societies (in these cases the Code of Commerce, etc., also 
contains the provisions for cooperatives). In some 
countries, cooperative business is treated on the same basis 
as any other business, whereas in other countries 
cooperatives not only enjoy tax rebates, concessions, etc., 
but are also directly helped by the State through financial 
aid, loans, subsidies, etc. 
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In some of the developing countries like India, the 
state aid to cooperative institutions in phenomenal; and the 
development of the cooperatives forms part of governmental 
planning. The successive Five Year Plan in India have not 
only recognized cooperation as an important sector of 
planned economy, but Cooperation has been assigned a 
significant place in schemes of economic development. The 
Third Five Year Plan, recogni^ zing the significance of 
cooperation, stressed that in a planned economy pledged to 
the values of socialism and democracy, cooperation should 
become progressively the principal basis of organizsation in 
many branches of economic life, notably in agriculture and 
minor irrigation, small industry and processing, marketing, 
distribution, supplies, rural electrification, housing and 
construction, and the provision pf essential amenities for 
local communities. Even in medium and large industries and 
in transport, an increasing range of activities can be 
undertaken on cooperative lines. The Third Five Year Plan 
states that the socialist pattern of society implies the 
creation of large number of decentralized units in 
agriculture, industry and the services. Cooperation has the 
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merit of combining freedom and opportunity for the small man 
with benefits of large-scale management and organization as 
well as goodwill and support from the community. Thus, a 
rapidly growing cooperative sector, with special emphasis on 
the needs of the peasant, the worker and the consumer, 
becomes a vital factor for social stability, for expansion 
of employment opportunities and for rapid economic 
development. Along with a growing public sector and a 
private sector which functions with responsibility to the 
community as a whole, cooperation gives to the social 
structure and the national economy balanced direction and a 
sense of values. 
In some countries, like Denmark, there is no special 
cooperative legislation yet; for example, consumer type of 
cooperatives generally prefer to be regulated by the general 
commercial laws. In Denmark, cooperative societies have 
sprung up from local initiative and were the expression of a 
desire on the part of the people themselves to tackle the 
economic problems of their everyday life. Decentralisation 
is still a characteristic feature of the movement. The 
influence remains with the members of the local societies. 
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The pyramid, with its wide base, is still the best symbol 
with which to represent its organizational structure. 
A significant feature is that even the well-developed 
and economically sound countries have also cooperative laws, 
and have even provided protection to the cooperatives. The 
various laws indicate in general terms the characteristics 
of cooperatives and, perhaps, the more varied and detailed 
ones. Cooperative principle are generally postulated by the 
rules that have always formed an integral part of the legal 
status of cooperatives. 
An Approach 
There is no short-cut to a legal definition of 
cooperation. The choice of an appropriate definition will 
rest invariably with the legislative authorities who should 
bear in mind the local circumstances, legal problems 
involved, stage of cooperative development, practical 
problems involved in the actual running of the cooperatives 
and hosts of such other factors which would vary from 
country to country. The geographical representation of the 
economic development of the cooperative societies would 
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reveal a series of overlappin* problems and issues having 
its roots in the early struggles of the pioneers and the 
present-day structure with its large national organizations. 
The problem is undoubtedly a complex one, but its 
elucidation is unquestionably one of the essential elements 
for a proper and satisfactory development of cooperative 
law. 
In America, the various legislations contain many 
different definitions of cooperation. In Brazil, El Salvador 
and Nicaragua the legal aspect has been stressed; whereas 
the laws of Canada, Ecuador, Puerto Rico and Uruguay 
emphasize the economic aspect of the cooperative movement. 
The laws of the Provinces of Alberta,New Brunswick, and 
Saskatchewan define cooperative as societies set up to 
improve their members' economic circumstances, and the 
preamble of the law lists the various principles of 
cooperation. In Bolivia, Haitian, Mexico, Paraguay, etc. a 
cooperative society is defined as an association of persons. 
In some countries, for example, Panama, all cooperative 
societies are recognized in the national constitution as a 
'public and social service'. In Chile, Honduras, and Panama, 
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the definition of cooperation expressly states that no 
profits are made by cooperative societies and that the 
surpluses, if any, are to be legally recognized as savings. 
Needless to add that in most of the countries where the 
public and social significance of cooperation is not 
explicitly laid down by law, there is an implicit 
recognition of this role through the tax concession laws, 
financial, technical and other aid to cooperatives -- both 
at their initial stage and in their subsequent growth. The 
International Labour Organisation has rendered remarkable 
service in bringing about uniformity in labour legislation 
of various countries and also in the promotion of labour 
laws. It should not be difficult for the I.L.O. to work out 
schemes of international cooperation for cooperatives. This 
would, in the long run, help in uniformity of cooperative 
laws and also in the growth of Cooperatism. There is greater 
need for a world cooperative organisation parallel to that 
of the I.L.O. which alone would be able to direct the growth 
of cooperatives on the international basis. Perhaps, the 
International Cooperative Alliance is better equipped to 
take the lead in this regard by greater association of the 
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member-countries, and by enlarging its area of operation and 
activities. 
The Alternatives 
The best way of defining cooperation would, possibly, 
be to bear out its human aspect, without sacrificing the 
economic character of a cooperative enterprise, while at the 
same time establishing its legal status and incorporating 
therein its main principles and objectives. This is by no 
means a simple task. Cooperation today has become an 
integral part of the competitive private enterprise. There 
are some who consider that the aim of cooperative 
development should be the creation of a Co-operative 
Commonwealth in which the consumers who are fully organized 
should own all the instruments of production and employ 
themselves. 
Lionel Smith Gordon and Cruise O'brien write in 
Cooperation In Many Lands that the "application of the 
cooperative system on a large scale to our complex 
industrial system is regarded by many economists and 
thinkers on social subjects as impracticable. It is objected 
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that the sense of individual initiative, which is supposed 
to lie at the root of high production, will be weakened by a 
system which is founded upon a communal rather than upon an 
individualistic theory of society. By others it is said that 
it is not fruitful to proceed along the line of cooperation, 
except in so far as it affords a convenient way of making 
economies and eliminating waste in the obtaining of domestic 
requirements". 
At the same time it should be concluded that the object 
of cooperative development is to destroy the system of free 
enterprise. "On the contrary," writes Raymond W. Miller in A 
Conservative Looks At Cooperatives, that "it is practical 
method of introducing needed corrections to a capitalistic, 
competitive economy of which it is a part. The cooperative 
offers a means by which individuals may gain or regain, and 
assert ownership of enterprises and facilities through joint 
action with friends, neighbours, or like-minded persons, and 
by which they may have a voice in what they receive and what 
they pay". This has been the life-time professional 
experience, in dealing with the financial affairs of 
businesses, both profit and non-profit, of W.L. Bradley, 
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Chairman of the Committee on Cooperatives of the American 
Institute of Accountants, in 1946. 
At this stage one will agree with Dr.C.R.Fay that "the 
more one attempts to bring Cooperation into focus with such 
notions as competition and socialism, the stronger grows the 
conviction that cooperation cannot be resolved into aspects 
of these. It is the negation of competition, nor does it 
affect competition in one way only. It is not the herald of 
socialism, nor is it a means to combat it. The co-operative 
synthesis lies deeper than this. It centres about a common 
and original impulse of man, which inspires him, whatever 
his environment, to make his weakness strength by the simple 
plan of joining with other who are similarly conditioned, in 
the pursuit of a goal, which can be attained in proportion 
as he is prepared to coordinate his own interests with those 
of his fellow members. Not only this, in the planned 
economies of some of the countries of the world, cooperation 
is becoming progressively the principal base of organization 
in many branches of economic life. Further, it is 
increasingly realized that a growing cooperative sector, 
with particular emphasis on the requirements of the peasant 
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and working class consumer, becomes a vital factor for 
social stability, for expansion of employment opportunities 
and for rapid economic development. Moreover, as stated in 
India's Third Five Year Plan, influence of cooperation 
extends far beyond the particular activities organised on 
co-operative lines. The Third Five Year Plan further 
stressed that development and social change were eqiially 
vital elements in the reconstruction of India' social and 
economic structure. Cooperation is one of the principal 
means for bringing about changes of a fundamental nature 
within the economy. As was stated in the Second Five Year 
Plan, in a country whose economic structure has its roots in 
the village, cooperation is something more than a series of 
activities organized on cooperative lines: basically, its 
purpose is to evolve a scheme of cooperative community 
organization which touches upon all aspects of life. Within 
the rural economy, in particular, cooperation is primary 
means for raising the level of productivity, extending 
improvements in technology and expanding employment so as to 
secure the basic necessities for every member of the 
community. 
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The Planning Commission has visualized that at the 
level of the village, cooperation implies the development of 
land, other resources and various services in the common 
interest of the village, as a whole, and a continuing 
obligation on the part of the village community towards all 
its members. It is, therefore, visualized that as part of a 
larger cooperative rural economy, the broad aim of policy 
should be to develop the village as the primary unit of 
organization in agriculture and in many other economic and 
social activities which bear closely on the welfare of the 
rural population. At the same time, artisans and others, 
according to their community of interest, will enter into 
cooperative association which seek to serve their special 
needs. Programmes for land reform and for village and small 
industries, development of panchayats and the fundamental 
emphasis in community development on the obligations and 
functions of the community, all point in these directions. 
In due course, as the agricultural base is strengthened and 
efforts to diversify the occupational structure of rural 
areas are intensified, an increasing number of cooperative 
activities will call for such type of organization for 
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larger areas. Once the process of social and economic change 
gathers force, and the rural community attains higher levels 
of skill and productivity, cooperation has to meet larger 
and more complex demands. Diverse forms of cooperative 
organization will continue to develop in tune with new needs 
and possibilities. Judged from this point of view, 
cooperation in some of the economies is bound to emerge as 
an economic system. 
"NOT ONLY WILL ECONOMIC AND SOCIAL LIFE BE TRANSFORMED 
by the poor of the cooperative spirit, but man himself will 
be transformed by it", writes Professor Paul Lambert in 
Studies in the Social Philosophy of Cooperation. He further 
quotes Charles Gide who demonstrated that cooperation 
changed the individual, because it could put an end to a 
whole series of disputes, whereas Faquent showed that the 
very practice of cooperation was a work of moral 
advancement. Cooperation, he said, calls men to a collective 
task, but gives to each one his own responsibility. The 
philosophers, economists, and sociologists have laid much 
stress on the -social significance of cooperation. This can 
be truly assessed when we analyze a country's social 
66 
environment, political trends and the nature of its economic 
institutions. It is true that the cooperative idea was an 
outcome of the working class endeavours to protect 
themselves against the poverty and exploitation perpetuated 
ruthlessly on them by the capitalists. The social basis of 
cooperation consisted, and even today consists, of the 
proletariat which emerged out of the capitalistic 
development- It was this class which lost its economic 
stability and opportunity, and soon became a victim of the 
capitalist monopoly operations. 
Checking Monopoly Trends: 
Monopoly trends are evidenced in the capitalist 
economies. In the spheres of agriculture, banking, industry, 
transport and even trade, huge sums of capital and 
instruments of production are concentrated in the hands of a 
few who are the 'king-pin' of the economies and the real 
rulers of the economic fortunes of the working class. The 
extension of the network of the cooperatives is bound to 
create anti-monopoly conditions in the long run. The working 
class has been in the vanguard of new changes in economic 
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systems and through cooperatives it can fight in a united 
strength with the increasing economic and political power of 
the monopolies in the capitalist countries. Since the 
cooperatives have entered into numerous activities which 
satisfy the divergent needs of the individuals, they have 
helped in the creation of 'cooperative property'. Since the 
'cooperative property' belongs to all the members who are 
united to improve their lot and who work on the democratic 
principle of one-man, one-vote, and where the profits are 
not distributed on the basis of capital participation, it is 
bound to be anti-monopoly. The cooperative institutions do 
not strive for 'maximization of profits' or private 
property' or 'owning of the means of production'. The social 
significance of cooperatives was recognized even by Lenin, 
the founder of the Soviet State. In his article on 'Co-
operation' in his Collected Works, Vol. 33, he wrote: "In 
the capitalist State, cooperatives are no doubt collective 
capitalist institutions Under private capitalism 
cooperative enterprises differ from capitalist enterprises 
as collective enterprises differ from private enterprises. 
Under State capitalism, cooperative enterprises differ from 
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State capitalist enterprises, firstly, because they are 
private enterprises, and secondly because they are 
collective enterprises". Cooperatives around the world have 
been successful in preserving the vital interest of their 
members. The consumer cooperatives have successfully held 
the price line and have proved to be a strong competitcr to 
others. 
Holding Price Line 
Yakov Kramarovsky, in one of his articles in 
Centrosoyus Review, has given numerous examples of how 
cooperatives have been successful in holding the price line. 
For example, owing to the sharp increase in the prices of 
certain goods, a widespread campaign was launched in 
Britain, in 1965, on the initiative of the two largest 
cooperatives-the London Consumer Society and the Royal 
Arsenal-to keep prices at their former level. By September, 
26 of the 30 consumer societies in London were 
participating in the campaign, which extended also to 
cooperatives in Manchester and Salford. It succeeded in 
averting price increases on flour, coffee,marmalade, 
confectionery and other goods. 
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In 1963, shops of the Austrian consumer societies sold 
foodstuffs on an average 4.1 per cent cheaper than in other 
shops,in 1964 the difference averaged 3.4 per cent. In 
Italy, in the spring of 1966, the prices for green peas, 
cocoa, vegetable oil, margarine, jams and other products 
were 10 per cent lower in cooperative shops than in other 
shops. In Switzerland, in 1965, the Swiss Cigarette 
Manufacturers Association announced its decision to decrease 
the trading discount, a measure that could have raised the 
price of cigarettes considerably. The Union of the Swiss 
Consumer Cooperatives countered this with a resolution not 
to buy these cigarettes on the new conditions and appealed 
to all cooperative and other retail organization to follow 
the suit. A similar anti-monopoly struggle has also been 
waged by cooperatives in the Netherlands, Sweden, and a 
number of other countries. 
Blame on Cooperatives 
Although cooperatives have influenced social order and 
conditions, yet they too have been charged with the creation 
of monopolies for themselves. In Sweden, the Cooperative 
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Forbundet, during the period of World War II, maintained 
complete control over the colonial goods import, especially 
in items of coffee, spices, and sugar. It also leads in the 
manufacture and distribution of electric light bulbs, flour, 
margarine and rubber goods. Likewise, in Norway, the Norske 
Meieriers Salgssentral (Norwegian Dairies Sales Association) 
today controls completely the manufacture and distribution 
of dairy products. In Finland, the cooperatives are the 
major suppliers of most of the farm products. The 
Cooperative Wholesale Society (CWS), operating in England 
and Wales, is one of the world's largest single enterprises, 
and the Scottish Cooperative Wholesale Society (SCWS) is the 
largest producer and exporter of dried salt fish in Scotland 
and, possibly, in the United Kingdom. In the United States 
of America, Cooperative electric systems serve nearly half 
the electrified farms in the United States, and a few 
regional growers' organizations have taken over, to a very 
large extent, the business of handling's and selling certain 
agricultural products. All agricultural operations in Jordan 
have been successfully undertaken by cooperatives. In 
Denmark, almost the entire dairy production is in the hands 
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of cooperatives. In Jordan, needs of many cultivators are 
primarily met by cooperatives which are growing in number as 
a result of the government's policy. 
Thus, in some countries, cooperatives have created a 
field for themselves where no other competitor can think of 
entering into business. The cooperatives exert a great deal 
of influence in such countries over a large portion of the 
business of the community,and they compel the private 
enterprise to operate efficiently in order to survive. The 
creation of cooperative monopolies is not anti-social in as 
much as the fruits and rewards are spread over to a large 
section of society which is essentially economically weak. 
Hence, the spread of the cooperative network is justified on 
social grounds. 
Social Changes 
The growth of cooperatives is bound to result in 
radical changes in the social composition of a capitalist 
society or that of a developing economy, particularly in 
view of the immense growth of the working class during the 
twentieth century. With the growing class conflict between 
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socialism and communism, and the awakening of the 
proletarian strata of society, cooperatism is beset with new 
social challenges and new tasks. In the new developing 
countries, cooperatives can direct themselves in the task of 
raising the national income. Gone are the days when the 
immediate task of cooperatives was the satisfaction of 
economic needs of the poor and the weak who were 
unorganized. The cooperative organizations will now be 
called upon to participate in the formulation of national 
policies and in the working of economic development 
programmes. The growing inter-relationship between the 
cooperative and non-cooperative organizations, and the 
political consciousness of the members of cooperatives 
towards their economic and social rights, as against the 
private capitalist, is to be reckoned as a new progressive 
force in economic planning. 
Cooperatives in Islamic Countries: 
As yet, the impact of cooperation on muslim 
organisations which are set up specifically for social 
purposes is less usual than the trading types. Although they 
may cover a wide range, their number is not very large. Thus 
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there are: cooperative hospitals and clinics, libraries, 
reading-rooms, village halls, cinemas, threatres, laundries, 
and, at times, electricity and telephones. A limiting factor 
for such types of cooperatives is the provision of effective 
social services by the governments of philanthropic 
institution in some of the countries. 
In this connection, the Home Life Improvement Societies 
of Japan deserves special mention. These societies provide 
training and guidance in a wide range of subjects that 
concern a farmer's wife, e.g. cookery, needlework, 
preserving of fruit and vegetables, flower arrangement, 
interior furnishing and decoration. These associations or 
societies render advice on purchase of domestic articles 
like washing machines, refrigerators, radio, television and, 
at times, also provide credit facilities. In emerging 
countries, a great scope lies for cooperatives to extend 
their net of activities and bring within their compass a 
great number of homes. In the rural areas of the Islamic 
countries, like Jordan. Egypt. Syria, Sudan, Algeria, Iraq, 
etc., social cooperatives can help in creating social 
harmony by bringing together the people of different tribes 
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and by organizing educational and social camps where many of 
the common problems may be discussed and resolved. In fact, 
a cooperative in every village can be a centre of activity 
through which great social transformation can be achieved. 
Here again, the effort has to be purely voluntary, and the 
importance of such a cooperative can hardly be over-
estimated. There are financial and managerial difficulties 
in the formation of such societies, and this aspect has to 
be carefully studied and solved. To what extent Government 
dependence would be desirable and justified has also to be 
properly assessed and evaluated. That cooperation has a 
future in the social sphere can hardly be doubted. The 
social benefits accruing from cooperation are as important 
as perhaps the economic advantages.These cannot be expressed 
in monetary terms. It has been said that 'Co-operation is a 
school of initiative'. Participation in the affairs of a 
cooperative inculcates a spirit of self-sacrifice and team 
work and brotherly love. Being organized on the basis of 
mutual aid, it begets a spirit of neighbourly helpfulness 
and charitableness. Co-operation is Islam in action in the 
economic field. Cooperation strikes at the very heart of 
materialism and money madness, so characteristic of this 
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modern age. Human values become the standard and criterion 
in place of dollar values. Thus the social role of 
cooperation enters into the moral sphere where it helps in 
the making of better citisens. 
Concrete Muslim Brotherhood For Social Progress: 
The period through which we are now passing is one of 
the great scientific and technical revolution in the world. 
The technological changes are reflected in the new level of 
cultural and social transformation that is taking place, 
providing individuals and groups with opportunities for a 
fuller and richer life. In all these changes the Muslim 
cooperative idea plays its special role. The changes also 
influence the character of cooperative growth. The recent 
trends of rationalization, specialization, concentration, 
merger, integration, application of management techniques, 
decentralization of control, etc. are the results of 
various changes that have influenced Muslim society. Further 
a decisive factor in social expansion of cooperatives ia 
also the relationship that exists between cooperatives and 
the Muslim states. Holy Prophet (P.B.H.) had realized the 
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social significance of cooperation, and he sought to create 
a new social order which would be a 'New Islamic Order', 
favourable to the promotion of good character and human 
happiness. Islamic Cooperative methods help in the evolution 
of a better man, which leads to a better quality of the 
human race. From this point of view. Islamic cooperation 
becomes a part of the sacred religion for the muslims the 
world over; hence its social significance is valuable. A 
Muslim cooperative helps in enhancing the dignity of labour, 
in just and equitable distribution of national income, and 
in giving equal opportunity to one and all through its 
belief in democracy and democratic traditions of life. The 
same have been upheld by Islam. It will help in 
strengthening the bonds of unity and international 
brotherhood. As a social institution it will bring about the 
necessary reforms in the social strata of muslim society by 
developing and inculcating in people the spirit of 
righteousness, sacrifice and selflessness. It was, perhaps, 
in recognition of this social role of muslim cooperation 
that the Holy Prophet (P.B.H.) laid down rules relating to 
social and moral upliftment of members. 
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Solid Foundation: 
"Muslims are strong when they are United like a 
concrete building which remains fortified by the strength of 
its structures". 
"BUKHARI" 
They thought of giving education, and even assistance, 
for the attainment of social objectives in muslim countries. 
In the beginning, outside help was disregarded or assistance 
to cooperatives as it was against the principle of self-help 
and mutual help. It is largely due to recognition of the 
social significance of cooperation that the O.I.C. adopted, 
at long last, an official decision, rejecting the principle 
of 'political neutrality' which had been in force in the 
'cooperative movement' and stating that cooperative 
organizations may and must take part in social and political 
life of the society. 
The cardinal problem before the Islamic world today is 
the maintenance and consolidation of peace. This is a much 
greater social objective to be attained by cooperatives. The 
O.I.C. in its appeal, called upon muslim brothers of all 
/ . 
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Islamic countries to pool their efforts in order to promote 
the cooperative movement as a means for improving the well-
being of the poor muslims and strengthening peace. It is for 
this reason that the ideas underlying Ban Islamic Co-
operative Movement have won increasing recognition from 
muslim who have faith in Islamic cooperation throughout the 
muslim world. The cooperatives demonstrate their will to 
fight against the aggressive forces determined to bring the 
muslim world to the brink of another war, and raise slogans 
for peace. 
Today, the cooperative movement is a great force 
uniting millions of muslim in all the Islamic countries. 
Muslims now realize that another efforts of all of them 
therefore, should be in the vanguard of peace fighters, with 
unity and energetic action in defence of peace. The social 
philosophy of cooperatives of Islamic countries has found 
its deep roots in the heart and soul of common muslim. It is 
the recognition of this aspect which has kept cooperation 




COOPERATION AND ITS RELEVANCE TO MUSLIM SOCIETY 
Muslim society is distinct from other societies in as 
much as muslims world over follow the path of Prophet 
Muhammad (Peace Be upon him) and the caliphs. There is much 
uniformity among muslims in faith and religious practice. 
Islam does not teach muslims to forsake the world or not to 
pursue the trade and professions. Islam lays foundation of 
the society on principles of social justice, equitable 
distribution, freedom of speech and association and also 
that of economic justice. Long colonial rule in the Arabian 
peninsula and the Gulf countries, which together constitute 
the Islamic region to a large extent, divested the ignorant 
tribals of their immense wealth and opportunities of 
economic development. 
The united efforts in the wake of political awareness 
freed them from the clutches of the colonial rule. The 
political freedom has to be complemented by the economic 
freedom. Its pre-requisites comprise a socio-economic 
transformation of the tradition ridden society into dynamic. 
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It is groviingly realized that per capita income, though 
a significant concept to measure the economic growth, does 
not give a clear and definite picture of the true 
distribution of national income. The assumption of economic 
growth of a region seems to be more realistic where seen in 
terms of the income originating sector-wise. A growing 
economy is characterized by the rapid growth of the 
secondary and the tertiary sectors. Though Saudi Arabia and 
Kuwait both have the highest per capita income, they do not 
have the developed secondary and the tertiary sectors. It is 
the imbalance in the economic system of muslim countries 
which is responsible for the monopoly of the west and 
exploitation of the economies. 
The process of development involves economic 
institutions to promote capital formation and equitable 
distribution of the national income, among people. There is 
hardly any view contrary to social welfare, let alone 
savings and investment by capitalists and cooperatives as 
substitutes, to do away with poverty, monopoly, inequality 
in wealth and income, economic exploitation, etc. Every 
muslim society would be better off when cooperatives in 
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conjunction with public enterprises provide social goods in 
place of 'private goods and services' with the 'proviso of 
exclusion' of have-nots' through market mechanism. It is 
true to assert that muslim society suffers from millions of 
poor in the midst of plenty because of individualistic 
economic system. Islam does not support such a system of 
distribution which ultimately breeds deprivation and misery. 
Islam requires every muslim to share fruits of his efforts 
with others so much so that there is not the slightest shred 
of misery and deprivation. Islam characteristically preaches 
the gospel of cooperation. Islam is the spirit and 
cooperatives the terse version which reject the 'market 
principle of exclusion' for social goods and services as the 
indispensable parameters of social welfare. 
In muslim countries, relevance of cooperatives become 
all the more convincing when it is a question of rural 
transformation. Low opportunity cost and low investment by 
poor farmers in primary sector reveal inappropriateness and 
ineffectiveness of agricultural sector to respond to 
increasing domestic demand for agricultural producers. Such 
failures are the inherent attributes of existing farm 
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management. Cooperatives promise to bring the farmers in the 
fold of economic advancement in muslim society as they have 
done elsewhere. 
To say that Islam and cooperation are poles apart or to 
assert that Islam appreciates individualistic economic 
system in contrast with socialistic system is simply 
illogical and untrue. Individuals are the primary units of 
society, for the benefit of which 'cooperation' or 'acting 
together' is stressed for social welfare. Islam does not 
reconcile with inequalities inimical to flourishing healthy 
society. Cooperation embodies the Islamic spirit for each to 
share the fruits of common toil and labour with dignity. It 
rejects stratification of society on any basis-class, 
colour, tribe, etc., so does the cooperation. Cooperation in 
muslim society, true to Islamic tenets, has rejected 
Alonso's hypothesis that socio-economic equality and 
economic growth are not compatible. Islam does not endorse 
discord and dissensions, strives and conflicts. 
Individualistic pattern of society, in contrast with Muslim 
society, is divided into working class and the capitalists. 
Cooperation by associating all on equal footing does away 
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with these evils and, instead, instills the sense of pride 
and satisfaction from work when dividends are distributed 
among members equitably. Western monopoly in the Gulf and 
the Arabian-peninsula, barring a few countries, is marked by 
conflicts within and between the States. Management of human 
and physical resources for unity and amity is the sole 
objective of Cooperation which is fully endorsed by Islam 
for the growth of a just society. Social assets of 
cooperations increase efficiency of economic system. Social 
assets of Cooperatives increase efficiency of economic 
system and narrows down the dimensions of conflicts. 'Unity 
in Cooperation' has its manifestation in Europe, Asia, 
Africa and everywhere. Potential or real conflicts have 
already claimed vast human and physical resources of the 
countries in the region. Cooperation is the means to remove 
obstructions in the free play of visible and invisible 
forces to promote a strong and united Islamic society. 
A serious study of the Holy Quran and the Arab 
traditions reveal that Islam has full concern for social and 
economic problems of man. Thus there is more and more 
emphasis that the members of the society should know the 
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problems of each other and try to help in the solution of 
such problems collectively. 
In this way Islam encourages the spirit of mutual help 
and discourages exploitation. Islam recognizes two basic 
relationships-man's relation with God and man's relation 
with fellow men, and gives equal importance to both of these 
relationships. 
The Quran, after making mention of faith "IMAN", 
frequently mentions two acts of piety "Alsalat" and "Al 
ZAfCAT". 
"Those who believe and do deeds of righteousness and 
establish regular prayers and regular charity will have 
their reward with their Lord, on them shall be no fear nor 
shall they grieve" . 
In this way ALLAH considers the prayer and the poors 
due as the twin foundation stones of practical faith. 
1. Sura Baqara, II, (2:277). 
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Islam lays equal emphasis on the rights and duties of 
man towards mankind. The concept of Al ZAKAT makes the man 
mindful of the welfare of his follow-beings. Islam has 
transformed this aspect of moral obligation into a legal 
duty. 
The distinguishing feature of the economic system of 
Islam is that here man is given a free and equal status. The 
real basis of economic relationship in Islam is active 
cooperation; and all the members of the society are 
brothers together. The good of individual lies in 
cooperating with each other. 
Islam teaches that individuals should form cooperative 
system for economic pursuits. The idea is that what one man 
cannot do alone should be done with his fellow brothers. The 
strong should help the weak just the way a joint family, 
does, Cooperatives can be organised for achieving economic 
ends. 
In capitalist and socialist systems, there are 
cooperative societies; but these systems are not 
instrumental to moral values. On the other hand, the 
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cooperative teachings in Islam are clear and definite. The 
cooperative system in Islam is based on the moral concept of 
God. Every man knows that if he will cheat and exploit 
others in this world he will be punished by God in the next 
world after death. In Islam there is no compulsion 
( f)/\^). Therefore, cooperative organisation in Islam is 
hundred per cent voluntary. In Islamic cooperation, people 
are not simply members but they are brothers to each other. 
This spirit of brotherhood is far stronger than the feeling 
of membership. Therefore cooperation in Islam is free from 
the defects of modern system of cooperation. There is the 
spirit of cooperation in Islam. 
Islam teaches that the society should adopt all good 
and useful things provided they are not against the basic 
spirit and teachings of Islam. It is said that cooperative 
movement is a middle way between the capitalism and 
socialism. Islam is a religion based on justice ( ^ju%). 
Therefore, we find in Islam the spirit of cooperation and 
cooperative organisation at every stage. Islam is not 
against the cooperative movement, "Cooperate with one 
another for the purpose". This means that the man who 
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undertakes a noble and righteous work, irrespective of the 
fact whether he is living at the North pole or the South 
Pole, has the right to expect support and active cooperation 
from the muslims. 
The wicked and vicious person, maybe our own brother, 
but he is not of us, and he can have no help or support from 
us as long as he does not repent and reform his ways. On the 
other hand, the man who is doing deeds of virtue and 
righteousness, though he may have no kinship with muslims, 
but muslims will be his companions and supporters or at 
least his well-wishers. 
Islam has, with equal clarity and definiteness, 
conferred the right to security of ownership of property. It 
is completely prohibited, unless acquired by lawful means as 
permitted in the laws of God, to take away property of 
others. The law of God categorically declares. 
"Do not devour one others wealth by false and illegal 
means' . 
Islam has also given people the right of freedom of 
association and formation of parties or organisation. 
1. Sura Baqara, 2:188. 
This right is subject to certain general rules. It 
should be exercised for the propagation of virtues and 
righteousness and should never be used for spreading evil 
and mischief. Addressing the Muslims the Holy Quran 
declares. » ..•'•, } • •"i" ., • ,,-
"You are the best people evolved for mankind and 
enjoined to do right and to refrain from doing wrong".As 
stated earlier, this is not only the right but an obligation 
and on the fulfillment of which depends success and 
prosperity here as well as in the Hereafter. To claim 
ourselves as muslims, we must reform society and invite 
people to righteousness. 
Islam has recognised the right of the needy people to be 
helped and provided with necessaries. 
"And in their wealth there is acknowledged share of the 
needy and the destitutes" 
1. Sura ItesSB*, 19:51. 
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In this Verse, the Quran has not only conferred a right 
on every needy man who asks for assistance in the wealth of 
the Muslim but has also laid down that if muslims come to 
know that a certain man is without the basic necessities of 
life, irrespective of the fact whether he asks for the 
assistance or not, it is the duty of a Muslim to reach him 
and give him all the help that he can. For this purpose, 
Islam has not depended only on the help and charity that is 
given voluntarily but has made compulsory ZAKAT as the third 
pillar of Islam, next only to profession of faitli and 
worship of GOD through holding regular prayer. 
The prophet has clearly instructed in this respect that 
"It will be taken from the rich and given to those, in the 
community, in need "(BUKHARI AND MUSLIM) In addition to 
this, it has also been declared that the Islamic society 
should support those who have non to support them. 
The prophet has said "The Head of State is the guardian 
of those who have nobody to support them" (Abu Dawud). The 
muslim society has been entrusted with the duty and 
responsibility of looking after all those who need help and 
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assistance. Cooperative society in muslim society by 
itself,is acknowledged as a welfare society premised on 
commitment to social welfare. 
Funds collected from muslims in payment of Zakat (poors 
due) are to be used for the benefits of the society, viz., 
for helping the needy ones, organizing welfare associations, 
establishing, schools, colleges and other such institutions 
as necessary for the welfare of the muslim society. 
Such payments are obligatory like the worship. The holy 
Quran always invites Muslims to worship God and pay Zaka'at 
The verse." 
Offer prayers and pay 
Zaka'at, And Kneel downwith 
Those who Kneel down unto God. 
If one pays attention to the meaning of this verse, he 
would understand how 'Social is Islam', and how it 
strengthens the relations between individual of the muslim 
society, how people stand together for worship without 
differentiating between the poor and the rich, master and 
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servant. It definitely creates friendship and love between 
individuals and makes every body understand each other. This 
creates a cooperative society. 
In summary, Islam and cooperation have common goals of 
attacking poverty in the midst of plenty by undertaking 
judicious production and distribution of socially desirable 
goods to raise the living standard of each and every member 
of the society. 
Islam and cooperation find affinity in principles and 
practices. it is one of Islamic tenets to secure voluntary 
cooperation which is preached by cooperativisra with the 
difference that freedom of choice in Muslim Cooperatives 
derives its strength from eternal Islamic laws, but dynamic 
enough to allow for changes in institutional and 
organizational framework under the impact of socio-politico-
economic developments from time to time, and from one 
Islaimic state to another. 
Democratic structure of cooperatives in muslim society 
is in essence the principle which Islam continues to 
practise since centuries. Mosques provide the venue of 
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community meetings for discussions and resolutions of the 
issue of vital interest to muslim society. It gives 
precedence to collective wisdom over an individual's 
opinion. Decisions are based on consensus or on the opinion 
of the majority. In muslim cooperatives it finds its 
expression in voting right pattern; one vote by one member 
of the cooperative society. 
Muslim society has been founded on Islamic teaching of 
self-help and mutual help: There are sacred verses in the 
holy Quran and preaching by holy Prophet (P.B.H) to 
substantiate the significance of this cardinal priiciple. 
None is of himself, for himself and by himself. Every act he 
commits is of profound social significance. Instead of an 
individualistic attitude, Islam calls upon muslims to 
develop a progressive attitude of common brotherhood, 
working together, living together and sharing the fruits of 
their joint effort equally. 'Each for all, all for each' is 
the kingpin of muslim cooperatives. 
Islam forbids exploitation in all its forms and 
discourages the growth of rentier class, the living 
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parasites of society. It is in this spirit that Islam 
prohibits fixed charges on lending's. Profit in business is 
recognised as the legitimate reward for one's role as 
entrepreneur. Muslim cooperative society which functions to 
render social service by undertaking production, 
distribution and other economic activities on 'no-profit-no-
loss basis' are being helpful in deterring the growth of 
monopolies and putting an end to the consumers exploitation. 
Muslim cooperatives are a movement in Islam with true 
spirit of widespread social benefits to each and everyone in 
the society, without discrimination. There is 'open door 
policy' in respect of membership; one is free to join the 
society or leave it always. The benefits to the members 
from the society's working are an attraction to others to 
join hands together in common efforts for mutual socio-
economic benefits. The numbei' of membership of the muslim 
cooperatives has been rising in geometrical ratio and the 
movements is gaining strength ever since its inception. 
To fortify the muslim cooperatives as an integral part 
ingrained in muslim society, publicity of its merits and 
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education in cooperative system are carried out 
relentlessly. The cooperative societies have become in 
reality social and economic institutions supported by muslim 
masses to correct imbalances of the market economy or 
planned economic growth. It is now rooted deep in the 
hearts and mind of muslims in Islamic countries to form 
cooperative societies for economic and social progress and 
prosperity. 
The cooperatives in muslim society act with 
impartiality and remain committed to neutrality to social 
and political dissensions, strives and stresses. It remains 
undeterred in its relentless pursuit of social welfare by 
securing to members means of work to earn a better living. 
That the unity is strength is manifested by insistence 
on equality in muslim cooperations in the same vein as 
taught by Holy Prophet (P.B.H) when he says that all are 
equal in the eyes of 'Allah', and none has superiority over 
the others on the basis of colour, tribe, nationality, etc. 
This principle applies to the distribution of surplus as 
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well, which the cooperatives may earn through efficient 
service to the society. 
The cooperation is becoming a regular feature among 
Islamic states to form regional groups to take maximum 
advantage of their natural endowments, human resources and 
technology. The organization of Islamic cooperation is also 
among Islamic states a Cooperation activity in a different 
fashion covering a wide for the benefit of Islamic states. 
An apex body of this organisation was formed in 1976 by 
Islamic countries to develop the following sectors: 




5. Communication and Tourism; 
6. Financial and Monetary Systems; 
7. Energy, Science and Technology; 
8. Man-power and Social Affairs; 
9. Population and Health; and 
10. Technical Cooperation. 
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Later on, the standing committees on economic and 
commercial cooperation was organised in 1987 to prepare 
concrete plans of development of the sectors listed above. 
The committee was vested with powers to coordinate the 
developmental plans of the entire Islamic region and 
mobilise resources for investment. In the spirit of 
cooperation, some of the powers of the state were 
transferred to OIC. The OIG succeeded in developing 
institutions for logistic support to its economic plans, 
specially those mentioned below: 
1. Islamic Development BAnks Jeddah 
2. Statistical, economic and the social research and 
training centre for islamic countries ANKARA. 
3. Islamic centre for the development of trade, 
Casablanca. 
4. Islamic centre for technical and the vocational 
training and the research, Dhaka. 
5. Islamic chamber of commerce, industries and the 
commodity exchange (Trade), KARACHI. 
6. Islamic ship-owners association, Jeddah. 
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7. Islamic Telecommunication Union 
8. Islamic Aviation Council. 
The resource consti'aints were felt by OIC following 
plummeting revenue from oil. Priorities in allocation of 
funds for developmental purpose were revised to prune the 
plan for a real success. The OIC has a network of 
affiliated agencies in the private sector for private 
entrepreneurs to participate in joint ventures. The 
International Association of Islamic Banks are active in 
promoting financial cooperation in Islamic countries. These 
institutions are providing excellent banking services, and 
managing investment portfolios efficientl;^. This is a small 
step of Islamic countries in ushering in the era of 'Muslim 
Cooperation Movement' among the. Islamic countries for 
healthy and prosperous society based on equity and social 
justice. 
It is relevant to examine the dynamic role of 
cooperatives in the transformation of rural muslims into a 
progressive and forward-looking society. This role is to be 
assumed by the cooperation to cater to the requirements of 
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economic growth with social bias in its policies and 
programmes, e.g., social distributive justice for maximum 
social welfare. It is the objective of cooperatives by 
which their success has to be determined. It is wrong to 
assume the cooperatives as economic institutions only to 
pursue the goal of 'maximums profits'. They are social 
institutions performing certain economic activities for 
maximum social welfare through social distributive justice 
which stands for equal share for all in the fruits of common 
efforts. This aim of cooperatives in Islamic countries makes 
them different and distinct from other social and economic 
institutions. 
Assistance to marginal and small farmers by Cooperative 
Credit societies and also provision of credit for artisans 
and landless workers are the dominant objectives of the 
cooperatives in Islamic countries. The extent to which the 
muslim cooperative credit societies are effective in 
replacing the intermediaries is the measure of their being 
successful. It is not in the fitness of the things to 
criticize the cooperatives for exercising discriminatory 
practices between the members of the community on the basis 
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of economic groups. It is the policy of the cooperatives to 
remove the economic disparity in the distribution of wealth 
and property. Similarly, success of the marketing societies 
in the muslim society lies in its efficient services to 
consumers by holding the price line as a deterrent against 
monopolistic trade policies and practice. The success or 
failure of cooperatives has to be judged on the basis of 
the cooperative principles governing its management, 
operatives and the linkage with the beneficiaries. 
It is worth recalling that much changes have taken 
place in the philosophy of cooperation since its inception 
in Rochdale and it is the proof of cooperation being a 
dynamic movement. It is looked upon as a philosophy to 
attain something higher and nobler in life. Margaret Digby 
opines that cooperatives are association of persons engaged 
in reciprocal exchange of services for common benefit. Of 
course, the functions of cooperatives are governed by the 
basic tenets of freedom, democracy, mutuality and the ethics 
for social justice. The Muslim Cooperatives practise these 
principles as a grain of faith. 
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In economics, cooperation is defined as the societies 
which are voluntary by nature for economic benefits to 
masses. These definitions do not emphasize profit as the 
objective of cooperatives. Capital and profit-earning recede 
to the background with 'social objectives' of equity and 
justice in the forefront. 
Cooperation is no longer a conceptual system only of 
academic interest. It has a concrete and legal form, though 
the legal framework varies from country to country to suit 
the social set-up and economic requirements. In India, 
development of cooperatives is a part of national economic 
plan. The Third Five Year Plan has recognised cooperatives 
as an important institution of economic development. As 
institutions wedded to democracy, equity and justice, the 
cooperatives have been earmarked the areas of production, 
distribution of essential goods and services, construction 
of low cost houses and rural electrification, etc. It is 
looked upon as an ideal institutions for involving the 
masses in the economic development of the country for the 
benefits of advancement to percolate down to common man. It 
would give a balanced direction and a sense of social values 
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to economic activities which are so essential for democratic 
socialistic pattern of society. 
The cooperation which has become world-wide has drawn 
the attention of all the states, irrespective of different 
political, economic and social systems. At this juncture, it 
is inevitable to have an international body on the pattern 
of I.L.O. for the representatives of nations to meet in 
cooperative spirit to resolve economic and social issues of 
mutual benefit amicately. It would pave way for the 
emergence of New Economic Order. 
The pertinent aspect of cooperation is not its negation 
of capitalism or opposition to socialism; it is the 
manifestation of human urge to work together for social and 
economic advancement. It is the consumers' commonwealth with 
means of production and distribution for mutual benefit. The 
Second Five Year Plan in India has given cooperatives the 
connotation of being socio-economic institutions touching 
upon all aspects of social and economic life. In rural 
areas, it is the only m.eans to higher level of productivity 
through the application of modern technologies in farming, 
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the only means to increase job opportunities and provision 
of basic needs for every number of the community. Not only 
will economic and social life be transformed by the poor of 
the cooperation spirit, but man himself will be transformed 
by it. 
Initially, force was provided by working class who were 
victims of exploitative capitalist monopolists. They soon 
saw in cooperation their salvation since cooperative 
property belongs to all the members who are united to 
improve their lot and who work on the democratic principle 
of 'one man, one vote', and where the surplus in 
distributed on the basis of social equity and justice. With 
this objective, cooperatives are deterrents of monopolies. 
Distribution of essential commodities through 
cooperative societies has held the price line even in hyper-
inflationary days. They don't allow the prices of essential 
commodities to move up in tune with general price index. 
The goods are distributed by them at low constant prices. 
This function is performed by them because 'profit' is not 
their objective. They pursue the goal of 'maximum social 
welfare' which lies in stable economic growth. 
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Cooperation is responsible for putting an end to class 
conflicts which marks the capitalist society as a perennial 
feature. It brings into its fold the working class to 
organize themselves for productive activities and share the 
dividends of their efforts equitably. Cooperatives are no 
longer confined to their traditional role of assisting the 
weaker sections alone; they are canvassed in a much wider 
spectrum to serve the society as a whole by participating in 
national planning of economic development since it has 
emerged as the third sector of the economy, besides the 
public and the private. 
The cooperatives are emerging in Islamic countries as a 
vital force in the wake of social awareness with the 
participation of women in educating the house wives the art 
of home management. There is still much worth doing. They 
can play significant role in bringing social harmony in 
muslim society by bringing together the people of different 
tribes and sects. They can function as community centres 
for promoting mutual understanding on issues of common 
interest, particularly in villages where the people are 
traditionalists, illiterate and lack in social cohesion. 
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For the cooperat.ions to be dynamic, it has to keep 
itself attuned to technological advancement. The 
technological advancements are laying foundation of an open 
society for international interaction. The cooperatives 
would have to serve social interest of still larger groups 
of society unbounded by political borders. 
The human values cannot be ignored whatever 
developments the technological advancements bring in their 
fold; they must be the focal points of all human endeavour. 
That strength lies in unity is still the relevant objective 
of cooperation. The new Islamic order was preached by Holy 
Prophet (P.B.H.) when he instructed his followers always to 
stand united: 
(t \..,^ d^M J>~2ULJ (jjijyy:iJ.\ _i_»Lj-l.J 11£» ^^ L^ iiJ ^ A-J-i. )N 
"Muslims are strong when they are united like a 




Today, the cooperative movement in Islamic countries is 
a great force in uniting millions of muslims living in 
different Islamic countries. Muslims visualize an era of 
peace to be ushered in with cooperative global efforts of 
human i'ace. The social philosophy of Islamic cooperation for 
peace and unity has found its deep roots in the heart and 
soul of common muslim. It is in recognition of this aspect 
which has kept muslim coopei'ation alive, with the promise of 
a bright future for all. 
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CONCLUSIONS & SUMMARY 
Muslim countries are endowed with vast material 
resources. The state of economic development is far 
from being satisfactory. It would remain riddled with 
economic disparities until and unless cooperatives are 
developed to expedite socio-economic transformation of 
the traditional social set up. The cooperatives have 
to promote capital formation without giving rise to 
inequity and undermining social justice, it is being 
realised that market mechanism is not suited to the 
cherished objective of maximum social welfare. Islamic 
countries would experience amelioration in living 
standard when cooperative societies supplement the 
efforts of public enterprises to provide social goals 
in addition to private goals and services. 
In Islamic countries, cooperatives bear relevance 
to tackle the upliftment of masses in the rural sector. 
Low opportunity cost and low investment in primary 
sector calls for transformation by cooperatives to 
bring the poor in the fold of economic development 
taking place in Islamic countries. 
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It is not true to assert that Islam does not 
appreciate the socialistic system, Islam does not 
subscribe to inequalities and social injustice. In 
fact, cooperative v?hich is premised on equity and 
social justice reflects the spirit of Islam in true 
sense. Islam is agreeable to the main philosophy of 
cooperation to sharing the fruits of joint efforts 
equitably. Both, Islam and cooperation are away with 
class stripes and stresses, discord and dissension. 
Indeed, cooperation is the expression of Islamic 
precepts associating all on equal footing and 
instilling the sense of pride and dignity of labour. 
These is no doubt that cooperation narrows down 
the dimensions of conflicts and forges unity in the 
society. A serious study of the Holy Quran makes it 
clear that the members of the society should know the 
problems of each other and cooperate in resolving them. 
In this way, there is no room in Islam for 
individualistic attitude and the evil of exploitative 
practices. the hallmark of Islam is cooperation for 
individual as well the collective goal. Islam teaches 
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that the strong should help the weak the way a joint 
family does. It is the support of Islam to forming 
cooperatives in economic pursuits. Islam is closer to 
cooperation as a religion based on justice ( iS-*^ ) • 
Cooperation is considered the middle way between the 
capitalism and socialism. Islam has also recognized the 
right of needy and poor to be helped and provided with 
necessaries. The prophet (PBH) says that state is the 
guardian of those who are helpless. Cooperation is 
acknowledged as a means to fulfill this commitment 
towards people of modest means. Islam and cooperation, 
therefore, have common goals to attack poverty by 
undertaking judicious production and distribution of 
socially desirable goals. 
There is affinity between cooperation and Islam in 
preaching the principles of voluntarily, democracy, 
self-help and mutual help, social service,. Therefore, 
cooperation is a movement within the precincts of 
Islam. 
Cooperation has widespread appeal in Islamic 
countries as manifested by regional groups formed to 
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make maximum use of physical and human resources. The 
organisation of Islamic countries has been lately 
established to cover a wide spectrum of activities for 
the benefit of Islamic regions. In other words, 
cooperatives are playing the dynamic role to accelerate 
economic growth with social equity and justice. Social 
welfare is the cherished objectives of cooperatives in 
Islamic countries which makes them distinct from other 
social and economic institutions, it encompasses the 
role of cooperatives in the provision of cheap credit 
and other assistance to small and marginal 
farmers,landless workers and artisans. The extent to 
which intermediaries are replaced in the measure of the 
cooperative societies success in removing disparity 
in the distribution of income and wealth as well as 
that of poverty. The basic texts of cooperatives, vis., 
freedom, democracy, mutuality and the ethics for social 
justice are ingrained in Islamic society as an element 
of faith. 
The relevant aspect of cooperation is not its 
negation of capitalism or opposition to socialism, It 
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is the manifestation of human urge to work together for 
social and economic advancement. It is the consumers 
coinmonv/ealth with means of production and distribution 
for mutual benefit. the cooperatives have to keep 
themselves attuned to technological advancement to be 
effective in their services to a still larger group of 
society unbounded by political boundaries, comprising 
new economic order which is also reached by Holy 
Prophet (PBH) when he instructs his followers always to 
stand united. The cooperation is a g'reat invincible 
force in uniting millions of muslims form all walks of 
life with a vision of unity of global peace. 
MlilLJ©© 
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